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LIKKUTEI SICHOS

TERUMAH

WHY CONFINE G-D TO A SINGLE PLACE?

Parshas Terumah relates G-d’s command to take gold and
silver and other articles (13 different substances according to
some commentaries,! or 15 according to others?) and con-
struct a sanctuary for G-d. Together with the command:?
“And they shall make Me a Sanctuary,” G-d promises: “I will
dwell within.”

G-d cannot be limited by physical location. Nevertheless,
He promises to reside within a Sanctuary to be built within
this material world, a building with a specific size and loca-
tion. This applies not only to the Beis HaMikdash in Jerusa-
lem, which remained in the same place from the time of its
construction, but also to the Sanctuary which traveled with
the Jews in their journeys through the desert. Although the
Sanctuary was moved from place to place, wherever it was
erected, there the Divine Presence rested.

This seems difficult to understand. G-d is not bound by
the limitations of space, and exists everywhere, as it is writ-
ten:* “I fill the heavens and the earth.” Why then did He
command that a specific place be established for His Presence
to dwell?

1. Shir HaShirim Rabbah 4:13; Zohar, Vol. 11, p. 148a; Midrash Tanchuma, Teru-
mah, sec. 5; Rashi, the beginning of Parshas Terumah.

2. Rabbeinu Bachaye, Kli Yakor, Shmos 25:3; see also Zohar, Vol. 11, p. 135a.

Shmos 25:8.

4. Yirmeyahu 23:24.

bl

THE ANNOUNCEMENT OF THE REDEMPTION

In regard to us, this means to build the third Beis HaMikdash, in
simple reality, according to the ruling of the Rambam,’ that it will
be built through our righteous Moshiach, "And he will build the
Temple 1n its place."® The Rambam stated,” "Everyone is obligated
to build and assist, with their own efforts and with their money,
men, women and children, as with the Sanctuary in the wilderness."
It's obvious that this is also relevant to the third Temple, that every
Jew will participate through his contributions, men and women,
and it may be suggested that even children (as it was with the gifts
to the Tabernacle).

(From the talk of Wednesday night, Thursday, Friday
and Shabbos Kodesh, Parshas Terumah, 5752)

5. Laws of Kings, beginning of chapter 11 and its end. See Likkutei Sichos
vol. 18, p.418 ff. See there for cross references.

6. The expression of the Rambam there, end of chapter 11.
7. Laws of the Temple (Hilchos Beis HaBechirah), chapter 1, halacha 12.
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BESURAS HAGEULO
The Announcement Of The Redemption

67

In our generation - the last generation of exile and the first
generation of Redemption - after all the requirements have already
been completed, and it only remains to actually greet our righteous
Moshiach, it is certain that G-d will bless every Jew with golden
riches, materially and spiritually. [This blessing] will be such that
(as it was "in the days of your going forth from the land of Egypt"
and will be now that "I will show him wonders"!) "every single Jew
will have no less than ninety Libyan donkeys with him loaded with
the wealth and gold of Egypt"?

This is in order that one should use the wealth ("gold and silver
and copper") to make of one's own home a Sanctuary and Temple
to G-d (and I will dwell among them, within each and every
individual). This is also done through giving tzedekah to build
synagogues and Houses of Study in the simple sense, "a small
sanctuary."’

Further, and this is the currently essential requirement, the third
Beis HaMikdash [Temple] must be built in simple reality:

After all the explanations of the verse "Make me a Sanctuary
and I will dwell among them," including the explanation "within
each and every individual," a Torah verse does not leave its simple
meaning.* First and foremost the practical legal meaning of this text
is that Jews have the obligation to build the Beis HaMikdash.

1. Micha 7:15.

2. Bechoros 5b. And also in Tanchuma Beshalach 25. Cited by Rashi, Bo
13:13 (See Likkutei Sichos, vol. 16, p. 253, note 20%).

3. Yechezkel 11:16. Megillah 29a.
4. Shabbos 63:1. See there for cross references.
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While it is true that G-d is everywhere, it is possible that
His existence will not be felt within the world. For G-dliness
can be felt only through Divine service. This service need not
be confined to a specific locale; wherever a Jew serves G-d, he
draws down His influence.” Seemingly, the Divine service
performed in the Sanctuary and the Beis HaMikdash could be
performed in other places, drawing down G-d’s Presence eve-
rywhere. Why was it necessary that this service be performed
only in the Sanctuary and the Beis HaMikdash?

TwO DIMENSIONS TO THE SACRIFICIAL OFFERINGS

One of the services,® indeed, one of the fundamental serv-
ices, performed in the Sanctuary and the Beis HaMikdash was
sacrificial worship. Even in the Beis HaMikdash, there were
two dimensions to such worship: a) the physical activities
involved in offering an animal on the altar; and b) the spiri-
tual counterpart of these activities,” which today is accom-
plished through prayer, as our Sages commented:® “The pray-
ers were instituted in place of the daily offerings.”

Both of these dimensions are connected with the Sanctu-
ary and the Beis HaMikdash. Sacrifices could be offered only
in these places, as the Mishnah states:® “At the time the Sanc-
tuary was erected, [the offering of sacrifices] at private altars
became forbidden.” And similarly, after the construction of
the Beis HaMikdash in Jerusalem, it became forbidden to offer
sacrifices in any other spot.'

5. See Shmos 20:21 (quoted in Avos 3:6) which states: “In every place where I
have My Name mentioned, I will come to you and bless you.” See also the
Jerusalem Talmud, Berachos 4:4.

6. See the maamar entitled Basi LeGani, 5710, sec. 2, and the maamar entitled
Taoma Ki Tov, 5709, sec. 2.

7.  See Likkutei Torah, the beginning of Parshas Acharei, and Parshas Pinchas p.
77c.

8.  Berachos 26b; Shulchan Aruch HaRav 98:4.

9.  Zevachim 14:4.

10. Ibid.:8.
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Similar concepts apply to prayer, the spiritual counterpart
of the sacrifices. We may pray in any place, with the excep-
tion of an open valley," for it is hard to concentrate in such
open spaces.'> Nevertheless, wherever we pray, we must
always face the Beis HaMikdash, “the gate of heaven.”" For it
is through the Beis HaMikdash that our prayers ascend, as it is
written:'* “They shall pray to You towards their land.” In the
Diaspora, we should face Eretz Yisrael. In Eretz Yisrael, we
should face Jerusalem, and in Jerusalem, we should face the
Beis HaMikdash."

This raises a question: Prayer is described' as “service
within the heart,” a spiritual activity. Why should it be asso-
ciated with a specific place?

It can be explained that the actual offering of the sacrifices
had to be associated with a specific place, for this involved
placing an animal on the altar, and there were several
conditions for this service. Moreover, even the spiritual
influence drawn down through the sacrificial offerings was
associated with the material realm, as reflected in the verse:!”
“And fire emerged from before G-d, and consumed the burnt
offering.” Since even the spiritual influence aroused by the
sacrifices was associated with this material realm, it is easier
to accept the premise that the sacrificial offerings must be
limited to one place.

(Even so, an explanation is still required, for the spiritual
influence aroused by the sacrifices could seemingly also have

11. Berachos 34b; Shulchan Aruch HaRav 90:5.

12. See the Tur and the Shulchan Aruch (Orach Chayim, ch. 90).
13. See Bereishis 28:17.

14. I Melachim 8:48.

15. Shulchan Aruch HaRav 94:1.

Moreover, even outside the Beis HaMikdash, there is a concept of confining
prayer to a single place. For our Sages state (Berachos 0a, cited by the Shulchan
Aruch, ch. 90) that prayer should be heard only in a synagogue, which is “a
sanctuary in microcosm” (Megillah 29a).

16.  Sifri, Devarim 11:12; Taanis 2a.
17. Vayikra 9:24.

TERUMAH

that despite the difficulty involved, he humbles himself to
receive the tzedakah.

b) He is not necessarily thinking about the mitzvah
involved; he is seeking to sustain his family. Therefore the
Torah gives him an explicit directive teaching that receiving
tzedakah must also be for G-d’s sake.

Jews are commanded to “know Him in all your ways,”
bringing holiness into all our affairs. Regardless of what he
does, whether it is something which he compels himself to
do, something that is necessary for him to do, or something
in which he takes pleasure, everything a Jew does should be
suffused with the awareness of G-d.

For this reason, the Torah communicates the importance
of taking tzedakah with the proper intent in connection with
the construction of the Sanctuary, for the Sanctuary demon-
strates that every element of our experience can become a
dwelling for G-d.

(Adapted from Sichos Shabbos Parshas Mishpatim, 5720)

=
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derived sustenance without an intermediary, kindness and
charity would not exist.

This should be the poor man’s intent when receiving
tzedakah. He accepts tzedakah with the intent of carrying out
G-d’s intention that the world be characterized by kindness
and charity. This is intimated by the phrase: “And they shall
take an offering for Me” — even taking tzedakah should be for
G-d’s sake.

A GREATER CHALLENGE

The Torah’s commandments and directives empower a
person to fulfill them. Indeed, a special strength and power is
necessary to enable a poor man to receive charity for G-d’s
sake. When it comes to giving tzedakah, that same degree of
empowerment is not necessary. For although the intent in
giving tzedakah is not as significant, we may assume that it
was given for G-d’s sake. There are two explanations for this:

a) Money is a medium with which a person can purchase
the necessities of life,’® and earning it sometimes requires him
to work with all his strength. If he bends his nature and gives
this money to tzedakah, we can assume that he does so for
G-d’s sake.

b) In general, mitzvos, including the mitzvah of tzedakah,
are performed for G-d’s sake.

This positive intent is enhanced when tzedakah is given
without public notice. In this manner, it is easier to focus
one’s intent correctly. These factors do not apply with regard
to receiving tzedakah, for:

a) The poor man did not have to work hard to receive the
tzedakah. He receives it in order to provide himself and his
family with the necessities of life. This is so important to him

58. See Tanya, ch. 37.
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been expressed in another place. Thus in the eras when it was
not forbidden to offer sacrifices on private altars, it was pos-
sible to offer them in different places at the same time.)

With regard to prayer — the spiritual dimension of the
sacrifices — the limitation to a specific place is more difficult
to understand. Prayer is an entirely spiritual service. Aside
from his own person, the individual praying is not involved
with any material entity at all. His objective is to bring him-
self close to G-d, and to draw his powers and senses closer to
G-d'® by devoting himself to Him in prayer and supplication.

Moreover, the fundamental element of prayer is the intent
within the heart, a person’s spiritual efforts. It is true that one
must also verbalize the words,* but this is also associated
with the heart’s intent, for “saying [words of prayer] aloud
arouses one’s intent.”?

Prayer also has an effect within the material world.?" For
through our prayers, we arouse G-d’s influence and motivate
Him to answer our supplications: healing the sick, granting
prosperity, and the like. Nevertheless, this does not detract
from the spiritual dimension of prayer, because with our
physical eyes we cannot see the result of our prayers. With
regard to the sacrifices, however, it was possible to actually
see the heavenly fire on the altar.

18. Sheloh, Maseches Taanis, Or Torah, p. 211b.

19.  Shulchan Aruch (Orach Chayim 62:3, 101:2). See Tanya, chs. 37 and 38.

20. Beis Yosef, (Orach Chayim 101). See Likkutei Torah, Acharei, 25d.

There is a difference in emphasis between this source and the chapters of
Tanya cited in the previous note. In Tanya, one might say the purpose of recit-
ing prayers aloud is to elevate one’s portion of the world, one’s body and one’s
animal soul. See also Tanya, ch. 40, and Kuntres Acharon (154a ft.).

21. See Tanya, Kuntres Acharon, the section entitled Lehavin MasheKasuv BiPri Eitz
Chayim, which states that: “Prayer draws down the Or Ein Sof (G-d’s infinite
light) specifically into Beriah, Yetzirah, and Asiyah, not merely through the
process of enclothement... with the intent of effecting change within the cre-
ated beings.”
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Accordingly, the question remains: Since prayer is entirely
a spiritual matter, why must it be associated with one specific
place?

A LEVEL ABOVE THE INFINITE

The resolution of the above questions depends on a well-
known spiritual principle:> “The attributes which are highest
in potential descend to the lowest levels.” The very fact that
G-d’s indwelling is associated with a specific material place —
the Sanctuary and the Beis HaMikdash — indicates that its
source is a level so lofty that it is revealed on a very low rung.

To explain: G-d is infinite. He is not bound by either the
limits of finite space or the limits of transcendence. Just as it
is improper to say that G-d can be confined in a specific loca-
tion, so too it is improper to say that He transcends space. For
transcendence is also a definition that implies a limit; it is
above space, and not within space.” G-d, by contrast, is above
all definitions and limits, and manifests Himself in all medi-
ums. And when space and transcendence, finiteness and
infinity combine, when we see the merging of opposites, the
power of G-d’s essence is revealed. For He is truly omnipo-
tent,* and can fuse contrary trends. This fusion creates a set-
ting in which the Divine Presence rests.

This is the new development that occurred within the
Sanctuary and the Beis HaMikdash. On one hand, the Sanctu-
ary and the Beis HaMikdash were limited by the confines of
our material world. The curtains, the boards, the sockets, and
the other elements of the Sanctuary all had specific measure-
ments.” Similarly, a precise width and length was specified
for the Beis HaMikdash, and for the utensils used in both

22. See Shaarei Orah, the maamar entitled Yaviu Levush Malchus, ch. 12ff, and ch.
32ff.

23. See the Avodas HaKodesh, Vol. I, ch. 8.

24. See the definition of the term nimna hanimnaos by the Rashba, Vol. I, Respon-
sum 418; and by the Tzemach Tzedek, Sefer HaChakirah, p. 68.

25. See the maamar entitled HaYosheves BaGanim, 5708.

TERUMAH

encompassing unity with G-d, a person must make his gifts to
the Sanctuary “for G-d’s sake.”

GIVE AND TAKE

The above concept can be further clarified by a careful
analysis of the wording of the above-mentioned verse. The
verse reads: “And they shall take an offering for Me.” Why
doesn’t it say: “And you shall give an offering for Me”? Since
the emphasis is on the donor’s intent, his giving should be
focused upon more clearly.

The verse is alluding to the fact that the recipient of
tzedakah should also act for G-d’s sake.>* G-d has structured
creation so that there should be givers and recipients, rich
and poor. For G-d desired that the world be structured in a
way that involves both giving and receiving; this is the pattern
of tzedakah.>

In truth, it is G-d who “in His goodness, sustains the
entire world with grace, with kindness, and with mercy.”>
Both the rich and the poor derive their sustenance from Him.
The way in which He sustains the poor, however, is indirect.
He gives their sustenance to the rich, who are obligated to
give the appropriate portion to the poor. And so, when a rich
man gives tzedakah to a poor person, he is not giving away
something which is truly his. It is merely the poor man’s por-
tion, and was given to the rich man only for safekeeping.

G-d could have granted the poor their sustenance directly.
Why did He arrange things so that they had to receive it as
tzedakah from the rich? Because G-d wanted kindness and
charity to be an integral part of the world.”” If every person

54. See Kesser Shem Tov, the conclusion of Sec. II, entry HaRotzeh Lihanos.

55. See Shmos Rabbah 31:5; Midrash Tanchuma, loc. cit.; the maamar entitled Tiku,
5628.

56. Grace After Meals, Siddur Tehillat HaShem, p. 89.

57. See Bava Basra 10a, and the explanation of that passage in the maamar entitled
Amar R. Shmuel bar Nachmaini, 5690.

17



LIKKUTEI SICHOS

The question arises: Why is this requirement mentioned
in connection with this mitzvah, and not in connection with
others? All the mitzvos should be carried out for G-d’s sake.

Indeed, in this context, the opposite would appear to be
the case. As the Baal Shem Tov explains, there are certain
mitzvos regarding which a person’s intent is not so important.
For example, a person who immerses in a mikveh with no
intention of purifying himself nevertheless becomes pure.
Indeed, he is granted that status even if he had no intention of
immersing at all, and a wave of water passes over him.>

A second example is the mitzvah of tzedakah. The reason
for which a person gives tzedakah is not that important.
Indeed, even if he has no intention of giving tzedakah, but
rather loses money that is found by a poor person, the person
who lost it is considered to have fulfilled the mitzvah of
tzedakah, since the finder uses the money for the sake of his
livelihood.”> Another example is the mitzvah of shichechah,
sheaves forgotten in the harvest. Seemingly, giving to the
Sanctuary could be likened to these mitzvos.

This reinforces the question: With regard to other mitz-
vos, where the intent of the person performing them is not as
important, the Torah does not feel it necessary to remind us
that the mitzvah must be performed for G-d’s sake. Neverthe-
less, with regard to donations for the Sanctuary, which
seemingly parallels the mitzvah of tzedakah, the Torah
emphasizes that the mitzvah must be performed for G-d’s
sake.

This difficulty can be resolved based on the concept
explained previously: that the intent of the Sanctuary was to
enable a Jew to connect all his concerns with G-d, following
the dictum: “Know Him in all your ways.” Since the intent of
the construction of the Sanctuary is the establishment of all-

52. Chagigah 19a.
53. See Sifri, Devarim 24:19, quoted by Rashi in his commentary to that verse.
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structures. Moreover, these measurements had to be adhered
to exactly. As with the other laws of the Torah, even a slight
deviation would disqualify them.

Nevertheless, together with this emphasis on precise
measurements, an element of G-dliness which transcended
limitation was overtly revealed in the Sanctuary and the Beis
HaMikdash, demonstrating a fusion of limitation and tran-
scendence. As the Mishnah relates, there were ten ongoing
miracles in the Beis HaMikdash. And in the Holy of Holies
(the essential element of the Beis HaMikdash?"), there was an
open miracle. “The space of the ark itself was not included in
the measurement [of the chamber’s length].”>® The ark was
two and one half cubits long.? There were ten cubits from the
western wall to the ark of the Holy of Holies, and ten cubits
from the ark to the eastern wall of the Holy of Holies, and yet
the length of the entire chamber was 20 cubits. This revealed
the power of G-d’s essence, which is able to fuse space and
transcendence.

For this reason, both the sacrificial offerings and our
prayers are connected with the Beis HaMikdash. For the pur-
pose of these spiritual endeavors is to establish a connection
with the level of G-dliness that is above all forms of descrip-
tion. It cannot even be described by the term “unlimited.”°

26. Avos 5:5.

27. See the Tur and the Shulchan Aruch (Orach Chayim 94:1).

28. Yoma 2la.

29. Shmos 25:10. See the sichah to Parshas Yisro in this series, where this concept
is also mentioned.

30. See the Zohar, Vol. 1I, p. 239a, and Vol. III, p. 26b, which state that “the
mystic secret involved with the sacrifices ascends to the mystic secret of the
Ein Sof (G-d’s Infinity).”

Similarly, prayer represents an infinite potential, as reflected by the wish
Yehi Ratzon, “May it be G-d’s will,” i.e., may we evoke a new will from G-d
Himself.

Since prayer is a spiritual service (and does not involve as material an
endeavor as offering an actual sacrifice), it does not reach as high a spiritual
rung as actual sacrifice. For this reason, its connection with the Beis HaMik-
dash is less stringent than that of the sacrifices. Except for the brief periods

9
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To relate to this level of G-dliness, it is necessary for the
Divine service which establishes the connection to be associ-
ated with a limited material place. Were our prayers and the
sacrifices not confined to a specific place, they would relate
only to that dimension of G-dliness which transcends limita-
tion, but not to G-d’s essence. How is G-d’s essence
expressed? In the fusion of limitation and transcendence.’!

(For this reason, even during those periods of time when
it was permitted to offer sacrifices on private altars, those
sacrifices did not possess the advantage of sacrifices offered in
the Sanctuary and the Beis HaMikdash. This is reflected by the
fact that the sacrifices offered in the Sanctuary and the Beis
HaMikdash were governed by many more laws and limita-
tions. Moreover, there were certain sacrifices offered in the
Sanctuary and the Beis HaMikdash which could never be
offered on private altars.)*

THE CONTRAST BETWEEN THE SANCTUARY
AND THE BEIS HAMIKDASH

On this basis, we can also understand why the Beis
HaMikdash was on a higher level than the Sanctuary.” The

when it was permitted to offer animals on private altars, sacrifices had to
offered in either the Sanctuary or the Beis HaMikdash. Prayer, by contrast, can
be recited anywhere; one must merely face the Beis HaMikdash. Although as
stated above, our prayers should be recited in a synagogue, “a sanctuary in
microcosm,” this is merely an a priori requirement. After the fact, prayers are
acceptable wherever they are recited. See Likkutei Torah, the beginning of Par-
shas Pinchas.

31. This concept is also reflected in the fact that the Sanctuary was erected on the
eighth day after the preliminary offerings began. And it was on that day that
“fire emerged.. and consumed the sacrifices.” For the fusion of limitation and
transcendence is a result of the influence of the eighth day. See the sichos of
Chanukah and Parshas Vayechi in this series.

32. Zevachim, ch. 14; Megillah 9b. See the commentary of Rashi to Devarim 12:8.

33. See Zevachim, loc. cit., which explains that the Beis HaMikdash alone — and
not the Sanctuary — is referred to as “[G-d’s] resting place.” Note the expla-
nations in Torah Or, Parshas Vayigash and Likkutei Torah, Parshas Berachah,
the maamar entitled Mizmor Shir, sec. 3.

10
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time of the fulfillment of a mitzvah. Parshas Terumah reflects
how material existence can become suffused with holiness for
all time. When material substances are used in the construc-
tion of a Sanctuary, they themselves become holy, as reflected
in the path of service indicated by the verse “Know Him in all
your ways.” Moreover, this connection continues forever, as
implied by our Sages’ statement:* “Whenever the word li
(‘Me’) is mentioned, an ongoing bond is implied.”

Extending this concept, we can see the sequence of all the
parshiyos in the Book of Shmos, and the pattern of ascent
which they follow. The first parshiyos speak about the Egyp-
tian exile and the exodus; these served as a preparation for
the giving of the Torah. Afterwards, parshiyos Yisro and Mish-
patim tell about the giving of the Torah and its laws, which
make possible a connection between the spiritual and the
physical. The parshiyos from Terumah onward* show how
G-dliness can permeate every aspect of material existence, as
expressed in our endeavors to “Know Him in all your ways.”

(Adapted from Sichos Shabbos Parshas Shemini, 5722)

WHY INTENT 1S NECESSARY

On the verse:>* “And they shall take an offering for Me,”
Rashi comments that “for Me,” means “for My sake.” A dona-
tion to the Sanctuary had to be given for G-d’s sake, and not
for any personal reason.

49. Vayikra Rabbah 2:2; explained in Likkutei Torah, Bamidbar 9c.

50. There is a pattern of continuous ascent within these parshiyos themselves. The
parshiyos Terumah and Tetzaveh describe G-d’s command to Moshe to build
the Sanctuary. This does not represent a descent to the lowest material plane.
The parshiyos Vayakhel and Pekudei, by contrast, refer to the actual, physical
Sanctuary which the Jews constructed. (See Likkutei Sichos, Vol. 1, Parshas
Pekudei.) It was in this material Sanctuary that G-d’s intention of dwelling in
the lower worlds was fulfilled, reflecting how, in actual material existence —
the lowest of all levels — the highest peaks are revealed.

51. Shmos 25:2.
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one should know G-d. To cite a parallel: eating on Shabbos is
a mitzvah.®

This concept should be extended with regard to eating
during the week, and to all the other physical activities one
performs; not only should they be performed “for the sake of
heaven,” they themselves should be expressions of the knowl-
edge of G-d. The table at which a person eats should be “the
table which is before G-d”;* it should be holy like the altar
was holy.* Similar concepts apply with regard to all material
activities.

THE ORDER OF THE BOOK OF SHMOS

On this basis, we can also appreciate the connection
between Parshas Terumah and the parshiyos Yisro and Mish-
patim which precede it.# For these parshiyos develop a com-
mon theme.* Parshas Yisro speaks about the giving of the
Torah, which established a connection between the spiritual
and the material. Parshas Mishpatim expands this concept, as
reflected in our Sages’ interpretation* of the verse:*® “And
these are the judgments,” “These complement those which
came before (the Ten Commandments),” for mishpatim com-
municate a G-dly code of law that is to be applied in our
everyday life.

But there is still a limitation. The mishpatim reflect how
spirituality can be connected with material existence at the

42. Torah Or, the beginning of Parshas Chayei Sarah; the maamar entitled Vihu
Omeid, 5663.

43. Yechezkel 41:22.

44. Berachos 55a.

45. According to certain opinions, the parshiyos of Sefer Shmos are not in chrono-
logical order. The Midrash Tanchuma (Parshas Terumah, sec. 8; cited by Rashi,
Shmos 31:18) states that the command to build the Sanctuary (i.e., even G-d’s
command to Moshe, not only Moshe’s command to the Jewish people as stated
by the Zohar, Vol. II, p. 195a) came after the sin of the Golden Calf.

46. See the sichos to the parshiyos Yisro and Mishpatim in this series.

47. Shmos Rabbah, Midrash Tanchuma, Mechilta, on this verse; cited also by Rashi.

48. Shmos 21:1.
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Sanctuary was not located in one specific place, but traveled
with the Jewish people through the desert, as it is written:**
“And I [the Divine Presence] journeyed in a tent.” Moreover,
the primary component of the Sanctuary was wood, from the
plant kingdom (the sockets were made of metal, but they
merely served as a foundation). The structure thus did not
incorporate the lowest levels, inanimate matter, and therefore
cannot be said to have drawn down the highest levels of light,
compared to the Beis HaMikdash.

In contrast, the Beis HaMikdash was restricted to a specific
place, and was constructed primarily of stone, inanimate
matter, i.e., it extended to the lowest levels. Within these
limitations was manifest the truly unlimited power of G-d’s
essence, a power which cannot be confined by any limita-
tions, to the extent that it can be connected with a clearly
defined, specific place within our material world.*> In this
limited world, and particularly within its lowest levels,
inanimate matter, a dwelling can be established for G-d’s
essence.

For these reasons, the Sanctuary served as a temporary
dwelling for G-d, while the Beis HaMikdash became His per-
manent home.»

EACH PERSON A SANCTUARY

On this basis, we can understand our Sages™ interpreta-
tion of the verse:* “And they shall make Me a Sanctuary, and 1

34. II Shmuel 7:6.

35. See Midrash Tanchuma, Parshas Naso, sec. 16; Bamidbar Rabbah 13:6. See
Tanya, ch. 36, which speaks of G-d’s Presence dwelling within this world,
“below which there is no lower level.”

36. This concept is stated in the name of our Sages in Likkutei Torah, at the
beginning of Parshas Naso, and in several other places within Chassidus. At
present, I have not found an earlier source, with the exception of Reishis
Chochmah (Shaar HaAhavah, ch. 6) and the Sheloh, Shaar HaOsios, Os Lamed,
Maseches Taanis, entry Meinyan HaAvodah; Parshas Terumah, Torah Or, pgs.
325b, 326b.
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will dwell within.” The verse does not use the singular form
of the word “within,” which would imply that the indwelling
is within the structure of the Sanctuary and the Beis HaMik-
dash, but rather the plural form, indicating that G-d dwells
within each and every Jew. When a Jew makes his physical
environment a Sanctuary for G-d by studying the Torah,
performing mitzvos, and infusing holiness into the mundane
entities with which he comes in contact, he makes himself a
resting place for G-d’s Presence.

And indeed, in a certain way, the indwelling of G-d’s
Presence within each Jew surpasses the indwelling of His
Presence in the Sanctuary and the Beis HaMikdash. For
although the Beis HaMikdash was built in a physical place,
and with inanimate objects, it can hardly be considered as
“lowly” when compared to the world at large. When a Jew
brings holiness into inanimate objects in the world at large,
he fulfills the ultimate intent for the creation of the world —
that G-d should have a dwelling in this material plane, “below
which there is no lower level.”>” There he fashions a resting
place for G-d’s essence.

Therefore it is this type of Divine service’® which will lead
to the building of the Third Beis HaMikdash, where G-d’s true
infinity will be manifest to an even greater degree than in the
First and Second Batei Mikdash.>

HOLINESS IN EVERYTHING WE DO

Our present endeavor to “make a Sanctuary for Me,” i.e.,
every Jew’s efforts to infuse holiness into his environment,

37. See Tanya, ch. 36.

38. See Tanya, ch. 37, which states that the coming of the Redemption “depends
on our deeds and Divine service through the duration of the exile.”

39. With regard to the Third Beis HaMikdash, Yechezkel prophesied (41:7): “Its
[wings] became wider, and circling higher and higher,” interpreted as an allu-
sion to the manner in which the structure of the Third Beis HaMikdash will
surpass that of the previous two. See also Zohar, Vol. II, p. 234a; Ramban,
commentary to Bereishis 26:20.
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must follow the same pattern as the construction of the
sanctuary. It must encompass one’s gold and silver and all the
13 (or 15) different substances from which the Sanctuary was
constructed. In the Sanctuary, these materials became holy. It
is the same with regard to the Sanctuary a Jew makes from his
worldly possessions: they also must become holy.

It is not sufficient for a Jew to conduct himself in a man-
ner which differs from that of a non-Jew with regard to
restrictions, such as observing the prohibitions against
deception or infringement of a colleague’s rights. The ulti-
mate purpose of his work is to make a positive contribution,
so that even within his commercial activity, he sees and hears
G-dliness. Not only will his efforts be conducted “for the sake
of heaven,”* using material entities for a spiritual purpose,
but the materials themselves will become holy. This happened
in the Sanctuary, where the substances used to build it
themselves became part of G-d’s resting place.

This reflects the approach of “Know G-d in all your
ways.”#! Not only should one’s conduct be directed toward
bringing about the knowledge of G-d; in everything one does,

40. Avos 2:12.
41. Mishlei 3:6.

Based on the statements above, we can appreciate why the Rambam
(Mishneh Torah, Hilchos Deos 3:3, Shemoneh Perakim, ch. 3) the Tur and the
Shulchan Aruch (Orach Chayim, ch. 231) quote both expressions: “All your
deeds should be for the sake of heaven” and “Know Him in all your ways.”
This is not redundance; instead, each statement expresses a different level of
Divine service.

On this basis, we can appreciate why the Rambam quotes the statement of
the mishnah before the verse, although it would be proper to quote the verse
before the mishnah (as the Tur and the Shulchan Aruch do). For a person’s
Divine service must begin on a lower level and advance. Hence, first the Ram-
bam mentions “All your deeds should be for the sake of heaven,” the lower
level, and afterwards mentions “Know|ing] Him in all your ways” (Sichos Yud-
Gimmel Tammuz, 5722).
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